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when considered in relation to the eschatological domain. A decline of hope 
for eternal life begins.

THE SUBJECT OF HOPE

Having acknowledged the postmodern subject’s inability to perform an 
act of faith (rather than his or her loss of faith, or of what is given in faith), 
we need to make a step backwards in our analysis and ask what makes the 
postmodern subject incapable of believing and why the subject has become 
rid of ‘evidence’ of what is to come, as well as of the certainty that faith offers 
an ultimate fulfi llment in transcendence. In order to answer this question we 
need to make an insight in the ontic structure of the human person. While the 
latter issue has been scrutinized by philosophy in its theoretical discourse, it 
signifi cantly comes to light also in various practical situations in life, in par-
ticular those involving refl ection on the human condition. The metaphysical 
conception of the human being adopted in these considerations points to certain 
attributes which are constitutive for a human person as an existing entity and 
verifi able in an analysis of actual human acts which involve the person’s own 
understanding of her existential status. The specifi cally human attributes in 
question are self-awareness, love, freedom, dignity, subjectivity, being a sub-
ject rather an object of law, and existential completeness.25 Each of these 
dimensions of a human being manifest such a deep presence of the Absolute 
that their transcendent source is evident to the person in her self-understanding. 
Insofar as she confronts her status of ‘person’ and consciously lives it through, 
she retains her ability to perform acts of faith and hope. In this sense, the theo-
retical metaphysical analysis is in unison with her experience of her condition. 
However, we must note that the Absolute merely renders the presence of the 
specifi cally human attributes in question free of contradiction. 

Thus the fullness of faith and hope is possible once the subject enters 
a personal relationship with the Absolute, which—according to the Chris-
tian tradition—is the only proper relationship with God. Once the subject can 
see God as ‘person,’ God becomes a ‘neighbor,’ a ‘you,’ or the transcendent 
‘Thou.’ A relationship with God in whom one believes and by whom one 
has been called (which is a relationship between persons by nature) is of-
ten manifested by the actions the person chooses to perform, acting as such 

25  See Mieczysław A.  K r ą p i e c, Ja – człowiek: Zarys antropologii fi lozofi cznej (Lublin: 
Wydawnictwo KUL, 1979), 380–88. See also Mieczysław A.  K r ą p i e c, I—Man: An Outline of 
Philosophical Anthropology (New Britain, CT: Mariel Publications, 1983).
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being a specifi c trait that signifi es the personal mode of existence.  A relation-
ship with God may also be perceived in terms of the pathway a homo viator 
follows: it is the pathway at the end of which there is transcendent reality: an 
encounter with God.  In the case of hope,  it is precisely the freedom of pursu-
ing God, combined with getting to know him and love for him, that plays the 
crucial role. The highest act of love may be manifested by means of an offering 
of self, a sacrifi ce (which we have already discussed), or through self-denial 
by means of which, at the moment of one’s death, one entrusts oneself to the 
Absolute, who is a person.  In such cases dying is conceived as an act and 
Christian hope may anticipate such highest acts of love. Regardless of the 
anthropology we accept, though, the human person cannot be fully understood 
without reference to the Absolute.

Based on the above considerations, one might ask about the factors which 
make a human subject actually lose hope. A major one among them is by no 
means lack of a personal relationship with God (the Absolute), but abandoning 
the belief that he validates the personal status of the human being. This fact 
must be emphasized, since it is not Christian hope that postmodern culture 
takes away from the human being; rather it deprives the human being of the 
dignity belonging to him or her as a person. And it is precisely this dignity 
which is an indispensable condition for hope. It is only as a result of the decline 
of hope that the subject’s relationship with the Absolute begins to wane and 
becomes marginal, vulnerable, vacillating, and ultimately illusory. 

In postmodern culture, the human being, deprived of the attributes of a per-
son, becomes equal to the material or biological objects present in the world. 

26  Karol Wojtyła discusses the human act as the most important manifestation of a human per-
son. See Karol  W o j t y ł a, The Acting Person, trans. Andrzej Potocki (Dordrecht, Holland; Boston, 
USA; London, England: D. Reidel Publishing Company, 1979).

27  See, e.g., Gabriel  M a r c e l, Homo Viator: Introduction to the Metaphysic of Hope (South 
Bend, IN: St. Augustine Press, 2010). 

28  See K r ą p i e c, Ja – człowiek: Zarys antropologii fi lozofi cznej, 383. 
29  See, e.g., the theories of man proposed by, respectively, Maurice Blondel, Gabriel Marcel, 

Romano Guardini, Jacques Maritain, Maurice Nédoncelle, Karol Wojtyła, Emmanuel  Mounier, 
Hans Urs von Balthasar, and Robert Spaemann. Omitting reference to the Absolute in the defi nition 
of man, or in the metaphysical conception of the human being, precludes giving justice to who a hu-
man person is. This is particularly obvious in the case of attempts to justify the existence of human 
dignity. Such attempts inevitably need to resort to a transcendent and absolute realm providing the 
ground which will make it impossible to reduce a human person to a worldly reality or to degrade 
her in any other way. Recourse to a reality that goes beyond this world, however vague it might be, 
is also indispensable in the case of attempts to defend human dignity on grounds other than purely 
religious. See Francis  F u k u y a m a, Our Posthuman Future: Consequences of the Biotechnology 
Revolution (New York: Farrar, Straus and Giroux, 2002). Being a subject of law is, in turn, the reason 
why a human person must be perceived in reference to the common good, which (in the objective 
sense) is tantamount to the Absolute.
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